and this leads at once to the main object of my paper, namely, to show that the Judean poem of the time of David in being taken up into a narrative containing very many North Israelite elements, and put into Jakob's mouth at the close of the strongly Ephraimitic Joseph legends, has not only taken the colour of its setting, but has been influenced by a parallel Ephraimitic poem reserved for the lips of Moses in Deut. XXXIIL I will try to prove that the original poem consisted of Gen. XLIX, [2] [3] [4] [5] [6] [7] [8] [9] [10] [11] [12] [13] [14] [15] [16] [17] .
The verses to which exception must be taken are therefore 18 and 24 b-26. The first is clearly an interpolatiön :
have waited for thy salvation 0 JahvehJ It is out of all connection with the context, and being the solitary verse of its kind, cannot be regarded äs a refrain like Jud. V, 2, 'Bless ye Jahveh', 9, 'Bless ye Jahveh, 21, 'Go on my soul with strength', 31, 'So let thine enernies perish, O Jahveh'; but is perhaps an imitation of these, and may have crept in here from the margin the more readily on account of Dan's well known image-worship (Jud. XVHI).
A far more important gloss are the verses 24 b-26. They run äs follows :
*By the hands of the mighty One of Jakob, 'By the name of the Shepherd, the Stone of Jisrael, 'By El of thy father, who shall help thee, *By El-Shaddai, who shall bless thee, 'With blessings of the heavens above, 'Blessings of the Deep that lieth underneath, 'Blessings of the breasts and of the womb! 'The blessings of thy father 'Are mightier than the blessings of the ancient hüls (LXX), Than the glory of the everlasting mountains! 'May they be on Joseph's head, <Yea, on the head'e crown of him who is chief among bis brethren/ Firstty) they introduce a religwus element not present elsewhere in the poem (on 18 see above) : i. e. the divine names Makob's mighty One', 'the Shepherd' and 'Stone of Jisrael', 1 of thy father' and -Shaddai' (LXX, Sam., Vulg., Pesh.)* The last is peculiarly suspicious äs it occurs elsewhere only in the late Priestly History Book: Gen. XVII, 1. XXVIII, 3. XXXV, 11. XLVIII, 3 and Ex. VI, 3.
Secondly, they are inconsistent with Jehudah's supremacy in vv. 8-12, and thereby destroy the unity of the poem and confuse the evidence of its date which are otherwise quite clear* It is the song of a patriot, probably a Judean (8-12), who feeling that there is something higher than mere tribal distinction aims at national unity by recalling in the manner of 'Deborah's Song, Judges V, the common blood and tongue of the Israelite tribes. He reviews them in order äs sons of one man, and praises or blames them according äs they are favourable (like Jehudah, Dan, Gad, Joseph, Biniamin), or indifferent (like Zebulun, Jissachar, Asher, and Naphtali), or prejudicial (like Reuben, Shimeon, and Levi) to the national integrity. Such a patriotism was strong after the victories of Saul and David, and from 8-12 we should naturally gather that the writer lived in the time of the Davidic supremacy, and certainly before the disruption of the kingdom. The tribe of David of Bethlehem with its court and centre in the strong and newly taken fortress of Jebus, in a country of vineyards and pastures (Nos. XII, 22 f. I Sam. XXV, 2. Amos I, 1. VII, 14 f.), is here enthusiastically likened t o a ruler victorious äs a young fullgrown lion, holding undisputed the sceptre and the staff of office. The north-country tribes of Ephraiim and Menasheh, 22-24 b, are not Jehudah's equal, but closely united, sons of one father, Joseph, iiave well withstood the attacks of transjordanic enemies, and are füll of promise. Little Dan, around which have already gathered Samson legends, and Gad, able to give blow for blow, and esp. Biniamin, the tribe of the late fierce king Saul, are all commended; whereas Zebulun and lissachar, through the softening influences of commerce, have lost their old vigour (cf. Jud. V, 14 f. 18), Asher is content äs of old, to be rieh and neutral (cf. Jud. V. 17), Naphtali is unreliable, Reuben the waverer (cf. Jud. V, 15 f.) has proved unfaithful, and the Southern tribes Shimeon and Levi have degenerated into mere desert mär anders.
Thirdly, not only is the poem a single whole like 'Deborah's Song', and the 'Blessing of Moses', but 'May it come on Joseph's head, 'Yea, on the heads crown of him who is chief among his brethren.' Whereas the author of Gen. XLIX, 2-17. 19-24 a. 27 was probably a Judean, and wrote certainly before the split in the kingdom, the author of Deut. XXXIII on the other hand, certainly lived after that event, and was probably an Ephraimite. Like his predecessor the author of Deut. XXXIII looks at the tribes (he makes no mention of Shimeon, which by this time had died out) äs of the same stock and speech. He recalls the time when one king, probably David, ruled over all the tribes together 5, and regrete that Jehudah should be the cause of disunion. But in bis poem tbere is none of the anxiety of Gen. XLIX, s to the national security. Rather be rejoices in the prosperity of the tribes individually, and refers especially to the prosperity of Joseph under a warlike and victorious king, 17, who may well have been Jeroboam II. Whilst therefore the author of Deut. XXXIII may have been and probably was acquainted with Gen. XLIX, still he has not imitated more than its form, and has written bis own poem from bis own point of view. It is essentially a Song of Blessing which Gen. XLIX assuredly is not, and if it bestows greatest praise on the ruling tribe of Ephraiim, it bears nothing but goodwill towards all the tribes and holds even the delinquent Jehudah in affection. Cf. both Gen. XLIX, 25 b. 26 and Deut. ΧΧΧΠΙ, 13-16 with the ancient verses Gen. XXVII, 27-29. 39 b. 40.
Fourthly, the removal of 24 b -26 relieves the close of the poem, and makes Biniamin, 27, much less insignificant.
Finally, the words in 10, 'Until he come to Shiloh' -which seriously Interrupt the context, and just at the point of highest praise make an unpoetic qualification -may perhaps be a corruption or Interpolation to qualify Jehudah's supremacy with a view to the glorification of Joseph and the Ephraimitic kingdom in 24 b -26, and may have contained an allusion now impossible to recover, to the destruction of the Shiloh sanctuary (Jer. VII, 12-14) by the Philistines, I Sam. IV. ΧΠΙ.
